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ABSTRACT
The death penalty in Muslim societies remains a disputed issue, where opinions diverge  between considering it a divinely mandated form of justice and condemning it as a violation of human dignity. This article explores the balance between justice and the sanctity of human life, addressing common misconceptions about capital punishment in Islam. The study employs a qualitative approach focusing on legal, moral, and social dimensions to understand the role of faith in shaping attitudes toward capital punishment. Reevaluating the death penalty through faith-based ethics offers the possibility of reforms that align Islamic principles with universal human rights, fostering more compassionate models of justice that protect life, uphold dignity, and balance accountability with mercy. Furthermore, the research sheds some light on historical, theological and political considerations that have influenced the application of the modern death penalties in the different Muslim majority states. In that regard, the present study focuses on the evolution of Islamic jurisprudence in the light of the international human rights standards in an attempt to find out the possible areas of intersection between the two. It is also bringing the need of procedural fairness and fair play, integrity of judiciary, and moral duty in capital punishment. In conclusion, in this paper, it is argued that Sharia should be adopted in a moderate way that is humane and ethically sensitive, and yet it should maintain the universal principles of justice and compassion.
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Introduction 
The death penalty, often called capital punishment, represents the legal right of a state to terminate the life of a person who has been found guilty of committing a serious crime. Historically, it has been conceived by societies as a way to maintain justice, deter wrong actions and maintain social order (Rahman, 1982). However, it has been one of the most debatable subjects of criminal law in recent scholarship, which raises profound moral, legal and theological concerns. Supporters view it as a fair method of retributive justice, while critics believe that it is contrary to the general principles of human rights. According to the Muslim culture, the concept of the discussion is more profound as it links the Sharia concept of justice, mercy, and accountability to the concept of fairness and compassion that can be considered more contemporary(Khalifa, 2018).
One of the most controversial problems of criminal justice in the modern world is death penalty(Hamzah, 2020). It has its own legal, moral and theological undertones in Muslim societies. Its use is symbolized in profoundly superimposing divine regulations, human cognizance and power of the state to deliver justice (DeLong-Bas, 2001). The controversial aspect of capital punishment makes capital punishment countries pose unsolvable question of merit, human rights and the sanctity of life. The two-tier system that is guided by the death penalty has remained in most of the states where the Muslims have the majority (Human Right, 2023). There is a co-existence of Sharia law with the modern forms of justice which are based on the colonial experience as well as the international law. This unification might be a point of divergence between the old law and the present human rights ideologies. It leads to the fact that the explanations are on one end, strictly literal interpretations of the text and reformist appeals to seek meaning in the context(Kamali, 2019).
The Islamic law refers to justice as a divine command that is based on responsibility and accountability  (Kamali, 2019)In this respect, death penalty is a deterrence and restitution. However, it was not always as the historical and legal literature has shown, implemented in the Quranic focus on mercy, justice and due process (Hakeem, 2004). It has been interpreted variably, there has been disparity in its interpretation between government and procedural irregularity in its contemporary application.
The growing international abolition movement has further burdened Muslim societies to re-examine the issue of capital punishment (International Amensty, 2024). International human rights instruments demand restrictions or even an outright ban of capital punishment, and advocate rehabilitation instead of retribution. These changes have placed traditional legal authorities to the test of accommodating scriptural mandates with the changing values of humanitarianism (Baderin, 2003).
This study fills up the gap between the extensive knowledge of understanding and the application of the death penalty in the Muslim society nowadays (Kamali, 2019).  It takes interest in the stabilization of religiously defined traditions (law) and that of universal definition of justice (Baderin, 2003). In terms of references to the capital punishment in the classical jurisprudence up to the modern reforms, the study reveals the spheres in which the faith and the law can run in the direction of offering the more humane way of justice delivery (Qaradawi, 2006). The topicality of this question is that it is interdisciplinary. It is influenced by the Islamic theory of law, the comparative law and discourse on human rights to define how societies can be able to maintain justice without necessarily compromising on the moral and theological integrity. It is in this context that this study has its role to play in the larger argument of the future of the criminal and justice in the Muslim World (Bassiouni, 2010).
Reflection on the death penalty, thus, is not a disapproval of it, but reflection on it. It involves a re-emphasis of the moral and spiritual aspects of justice. Such reinterpretation makes possible to reconcile the law with the will of the divine as well as the compassion of man (Hakeem, 2004).
[bookmark: _Toc211345114]
Historical Background:
The history of death penalty in the Muslim societies dates back to the earliest interpretations of the Islamic law. From the times of the Prophet Muhammad, one of the pillars of the community life was justice (DeLong-Bas, 2001). The Qur'an provided rules of conduct for retribution, amnesty and for sins. Within this system capital punishment played a minor, but significant role. It was used for such intentional murder, adultery and some crimes that threatened the security of the whole population. Early Islamic jurists developed an elaborate system of legal reasoning to rule their punishments. They vary for Hudud crime offences which had a fixed Qur’anic sanction and those of Qisas of retributive justice. Call for execution under Qisas, the family of the victim had the right to call for execution, accept compensation or forgive. This principle brought dynamism of law and it was a manifestation of moral focus of Islam in respect to mercy and reconciliation (Ali, 2000).
With the spread of the Islamic civilization, jurisprudence schools emerged, the Hanafi, Maliki, Shafi'i and Hanbali schools of jurisprudence offered different views on when and how the death sentence should be imposed (Hefner, 2011). Each school linked punishment to evidential necessities, will and social conditions. But what they all shared was the idea that justice had to be used to protect life, and not to destroy it unnecessarily. During the medieval era, capital punishment was applied frequently by political authorities to ensure their rule over the people. Execution was justified on religious grounds, mainly the execution of criminals who were accused of rebellion or blasphemy (Baderin, 2003). In this regard, death penalty will act as a deterrent and restitution. But, as historical and legal studies have revealed, it has not been applied in line with the Quranic emphasis on mercy, justice and due process at all times. Scholars like Al-Ghazali and Ibn Taymiyyah objected to different levels of punishment, citing justice and good intentions in judgment. 
New complexities were introduced during the colonial period. Muslim countries were brought under the western codes of law by the European powers, which changed their systems of judicial systems which were originally largely founded on the Sharia (Rahman, 1982). This hybridization created a slack in the traditional mechanisms of accountability and created inconsistencies in the application of capital punishment. In a large part of the world, the displacement of communal justice by centralized rule which occurred under colonial rule altered the relationship between religion, law, and rule (Hefner, 2011). Following independence, Muslim-majority states were faced with the challenge of reconciling colonial laws inherited at independence with Islamic identity. Similarly, some of the countries such as Pakistan and Iran, have re-Islamized the legal system and reinstituted the death penalty for the crimes mentioned under Sharia Others began to reform like Morocco and Tunisia. These are two opposing streams, which belong to the ongoing struggle between tradition and international expectations of human rights (Rights, 2023).
The history of capital punishment in Muslim societies is a constant struggle between morality and political practicality (Qaradawi, 2006). The pillars of Islamic law are moderation, compassion & fairness. But, in the past, the opposite was very often a reality due to the state and imperfect structures that influenced it. Such background is important to any contemporary discussion on the reform and reinterpretation of capital punishment in the Islamic law thought (Rahman, 1982).
[bookmark: _Toc211345115]
Theoretical framework:
The theoretical framework of the study is also based on Human Rights Theoretical Framework that can be considered as the main approach to the examination of legal and moral aspects of death penalty in Muslim societies. In this context, the death penalty is explored as the practice that interferes with the rights to life and human dignity as provided by the international law (International, 2024). The theory is used to assess the application of death penalty laws by Muslim-majority states and determine the adherence to the international principles of human rights. In such a way, the study critically evaluates the procedural fairness, due process, and the moral aspect of the executions approved by the state. Also, the maqasid al-shari/higher purposes of the Islamic law are applied with the human rights system to provide a faith-oriented view of justice and morality. Through this integration, a comparative sense about the purpose of both the systems: the Islamic jurisprudence and the international law to safeguard the life, guarantee the fairness, and foster the compassion is possible. This theoretical conglomeration informs the preparation of reform-based recommendations in the discussion and conclusion that attempt to reconcile Sharia principles with universal human rights norms in a way that encourages a justice system, which is based on both the divine command and human dignity (Khalifa, 2018).
[bookmark: _Toc211345116]
Discussion: 
The modern conception of death penalty in Muslim societies is a complex interaction of legal tradition, state power and moral change (DeLong-Bas, 2001). Every society will interpret the Sharia with the historical and political consciousness of that society which led to the development of different legal systems but the basis of the law remains the same, though they are different in practice. This variation reveals how it is not doctrine, but (more importantly) interpretation which is decisive on the status of capital punishment in the modern Islamic law (Rahman, 1982).
[bookmark: _Toc211345117]
The Law and Structural Reality: Question of Procedural Integrity
The majority of the Muslim majority states have mixed legal systems in which Sharia exists alongside the civil or the colonial laws (Hakeem, 2004). Such a dual structure like that in Pakistan between British criminal law and Islamic ordinances may occasionally be confusing in the jurisdiction and the evidentiary standards. Such complexity may become a challenge to procedural fairness and rule of law and raise concerns about consistency and transparency (International Amensty, 2024). Some ethical issues in implementation are observed in the study. Although the Islamic legal system is based on the principles of justice and the sanctity of life, the applications of this law in the modern world can be challenged by the administrative and political issues that can impact consistency (Khalifa, 2018). Cases of forced confessions, inadmissible evidence, and lack of access to legal assistance in capital crimes are some of the indicators that both human rights law and the Islamic insistence on absolute certitude before a death sentence should be given more consideration. In the light of the Human Rights Theory, the given deficiencies of the procedures suggest that the due process and the equality before the law should be better provided. At the same time the Maqasid al-Shari and Shariah system places much emphasis on maintenance of life and justice and states that punishment must never interfere with the moral uprightness or fairness (International Amensty, 2024). Iran is one example that Islamic law is the source of authority and justice is connected to religious legitimacy and moral authority. In this organization, there are various scholars who have different interpretations regarding the use and need of the death penalty showing that this is the continued process of ijtihad and contextuality. By contrast, other major capital punishment-using countries like Indonesia and Malaysia use the death penalty as a means of capital punishment in civil law only, and occasionally as a way of Sharia. These differences indicate that the principle problem is not the existence of religious law, but rather its contextualization with the Maqasid al-Shari as well as Human Rights concepts, so that the faith-based justice would not contradict any universal values of fairness, mercy, and human dignity (Ahmar, 2024).
[bookmark: _Toc211345118]
Comparative Analysis of Political Influence: 
Comparative case study shows that there is a great deal of disparity in the application of religious justification and moral authority by political regimes in Muslim-majority countries. Death penalty is at other times a political assertion and not necessarily the intent of the judiciary system as religion is used to reinforce its legitimacy and not to serve its moral purpose of dispensing justice (Auda, 2008). This is contrary to both the Human Rights Theoretical Framework which focuses on fairness, transparency and due process to the Maqasid al-Shari, which focuses life, dignity and mercy as the highest goals of divine law. To make Sharia a political story, religious law becomes prone to the moral-ethical nullification, as a result of which capital punishment will be the symbol of power instead of the search of justice. On the other hand, other nations such as Morocco and Tunisia have limited or prevented the death penalty, through moratorium and reconsideration of justice using the maqasid prism, and have shown that Islamic law can be made to embody universal human rights values of compassion and human dignity when applied through the maqasid prism (Human Rights, 2023). This comparative development proves that the problem is not the inflexibility of the Islamic law, but its interpretation and contextualization. In the context where interpretations are flexible and responsive to the society, then they are more effective in meeting the international human rights principles as well as the Islamic aim of being fair and preserving life. Additionally, political goodwill and interpretive openness are decisive factors in the establishment of the interaction between religion and the governing body. Other academic positions can be marginalized in the situation when the political leadership has come to bear interpretive authority over the law of religions, restricting the prospects of ethical reform (Kamali, 2019). The example of Morocco and Tunisia, in its turn, proves that Islamic ethics may go hand in hand with democratic principles and universal standards of human justice, which helps to build faith and respect humanity at the same time. Finally, the Muslim cultures will have to be transformed gradually, and this will have to be an internal exercise of the Islamic thought as a re-consideration of the objections based on the maqasid as a priority to life, dignity and equity against a punitive symbolism. This is not just a way of reinstating the moral authority of Sharia but rather, reinstating it to harmonize with the Human Rights Theoretical Framework, therefore, making sure that justice is always dictated by both the divine command, yet on the universal worth of human dignity (Ali, 2000). 

Moral Reasoning and Ethical Tensions : The Violation of Maqasid al-Shari’ah
on the other hand, are a number of the Muslim dominated nations imposing moratoriums against executions and a moral re-examination of the justice within the Islamic society. This is not the rejection of Sharia but rather an attempt to enforce it on the grounds of superior moral ends of Maqasid al-Shari’ah - namely, protection of life and justice. The comparison lays emphasis on the fact that societies that incorporate these goals in a more efficient way are likely to show higher allegiance to peace, moral responsibility and human rights (Rahman, 1982). 

وَجَزَـٰٓؤُاْ سَيِّئَةٖ سَيِّئَةٞ مِّثۡلُهَاۖ فَمَنۡ عَفَا وَأَصۡلَحَ فَأَجۡرُهُۥ عَلَى ٱللَّهِۚ إِنَّهُۥ لَا يُحِبّ ُٱلظَّـٰلِمِين

“If one forgives and makes reconciliation, his reward is with God” ( Ash-Shura:40)
Nevertheless, the paper shows that a lot of states fail to achieve the real moral purposes of Sharia. Political desires, societal pressures, and the state power often force the principle of Maqasid al-Shari’ah which places life, intellect, and dignity as the top priorities. In most instances, executions have served as a way of power or deterrent, yet not a means of moral re correction, which is contrary to the Quranic vision which advocates repentance and reform and not retribution (Human Rights, 2023). This separation of the ethical principles and their realization means that there is a moral imbalance in the modern Muslim jurisprudence not the nature of Sharia itself, but the forgetting of its higher aims to political and literalism. The main focus of Sharia, according to the views of the early jurists, was the human welfare and avoidance of harm (dar’al-mafaid), which encouraged the idea that punishment would not seek to avenge but always prevent the wrongdoing (International Amensty, 2024). The very existence of this moral centre now has been pushed to the periphery by the emerging rise of hard literalism and politicized fatwas. One other effort to ijtihad (independent reasoning), is necessary to restore Sharia to its rightful course with a recognition of God. This is an unfamiliar strategy in which the classical decisions have to be re-calculated by applying justice, mercy and peace moral judgment in the society since law is to be used to benefit the society and not to serve the might. It is also not that the re-definition of the Maqasid paradigm will only serve to reimbuing the spiritual and moral morale to the Islamic law but will also offer the judicial practices that will be in consonance with the Quranic ethos of forgiveness, reform and dignity. This rediscovery can be described as theological as it becomes important to preserve the sanctity of life and the natural value of all human beings (Kamali, 2019). 

Interpretation and Reform Models:
A shift towards the high purposes of Islamic law, Reformist scholarship will suggest a rebirth of Maqasid al-Shari key Shariah as a way of escaping the present stagnation of moral and legal. The severity of the penalty is not of primary importance as the worth of life and human dignity based on this plan (Kamali, 2019). This reformist opinion is not directed to the dilution of religious values in the long term, but to underline the spirit of ethics and humanitarianism which the Islamic jurisprudence possessed. The new beginning can be taken to be the factual moratorium on capital punishment in Tunisia and Morocco and gradual judicial reform in Saudi Arabia. These examples point out that reformation of the Islamic law does not imply to secularism non the less, but on the contrary, the restoration of the moral soul of Islam, as perceived under the law pragmatism and the mercy of the ethical divinely injunction, and human dignity (Rahman, 1982). These are only a few of the tendencies of reform that characterize the radical intellectual and moral transformation in the Muslim world. They are trying to find a compromise between revelation by God and the living experience of man and demonstrate that Sharia is no knife-shaft, it can be altered to suit a particular circumstance without losing its originality. Some other scholars including Kamali, Auda, and Rahman state that the true power of the Islamic law is that it is a flexible law i.e. it can absorb the new moral, social and political realities but not lose its spiritual roots. The resurgence of modern jurists that has revolved around the rediscovery of modern jurists, or better said, the mode of rediscovery of Maqasid al-Shari, has been the concentration of the revival of the spirit of ijtihad with reference to literalism by the narrow sense. This reformation thought causes restorative justice where law is a form of moral education and harmonizing social units and not punishment (Ali, 2000). It is indicated by the fact that the reform movements that sprout up in the Muslim dominant countries, have the in-built renewal factor, which it can tap into in its theological foundation to help it accommodate the universal human rights in terms of equity and justice. These reinterpretations have also multiplied the legal discourse to entail the issues of gender equality, procedural fairness and actually the socio-economic issues in the issue of crime and punishment. This reformation is not comparable to the western secular ideas, but a reaffirmation of the moral nature of Islam which is universal. It is a divine law as it does not only befit the changing morality in the human kind but also enforces it. In this regard, the current reform movement is a kind of spiritual re-creation of the noble harmony between the divine justice and human mercy that is the foremost subject of the Sharia and without which this law has never been considered to be morally binding (Auda, 2008).
[bookmark: _Toc211345119]
Faith, Law, and Human Experience:
The effects of capital punishment go much more than the circles of justification of legalization the effects pervade to the moral, emotional and social dimensions of the Muslim societies. There are also their darker moral aspects of the state executions that reach into the families, communities, and the conscience of the entire nations (Human Rights, 2023). Justice according to and through the Islamic paradigm is not only vengeance, but it involves repentance (tawbah), repairing (islah) and peace (sulh). The prophet Muhammad (peace be upon him) in every case would lay stress on leniency and mercy by telling believers not to punish whenever there was even a doubt in his word therefore increasing the sanctity of life and morality. It is among the principles of the Islamic jurisprudence and has to be redressed in the current legal interpretation among the scholars, jurists and policy makers through a round table of discussion. The controversy on the issue of the death penalty on the Muslim cultures as at now is not about religion and secularism, but rather the efforts to reconcile the morality of God with the modern law (Rahman, 1982). An accurate and non-punitive law system will serve two primary purposes, namely, submission to the will of God and the protection of human dignity. Court alternative capital punishment also possesses long term emotional and psychological effects of grief, self-incrimination and alienation that are contrary to the Quranic concept of reconciliation (sulh) and the healing communion. This type of trauma has a harmful impact on the moral teaching of the reform (islah) and forgiveness (maghfirah) which are the most significant in the Islamic religion, and the most basic virtues of social order and justice.
In this regard, Islamic justice cannot be dissociated with empathy and moral responsibility. According to Rehman and Kamali, it was not only a legal tenet that the Prophet was appealing to, but a moral doctrine that held that the judgment of man should never be used to compromise the sanctity of life (Hefner, 2011). But the contemporary law systems have tended to convert punishment into a show of power instead of a method of correcting the morals and as such, the Sharia has been left with no mercy and reformative nature. To restore the human nature of the Islamic law, the judicial decision-making process should be returned to the domain of compassion, which aims at restoring the situation instead of punishing. Mercy applied in the promotion of justice makes it a healing form of justice, as it brings back the balance in the community instead of punishing the wrong. The merging of religion and the law is thus imperative to breed moral consciousness, minimize periods of violence, and strengthen the fact that the true Islamic justice is divine in terms of mercy (rahmah) and wisdom (hikmah). It is only in cases where these divine values are reflected in the legal systems that they can live to the dual purpose of human betterment and divine obedience that is the ultimate aim of Maqasid al-Shari’ah i.e. the preservation of life, dignity and peace (Ali, 2000).
[bookmark: _Toc211345120]
The Role of Social and Economic Inequality
The existing social and economic inequalities are constantly increasing the gap between the Quranic vision of justice and its realism. Quran proposes equitable, open, and responsible justice framework that safeguards all individuals in the same law regardless of social status, sex, and affluence (Ahmar, 2024). Practically, though, the disadvantaged groups especially the poor are subjected to heavier penalties, lower probability of mitigation of sentencing or appeal. Poverty, sex bias, and procedural inadequate mechanisms augment the chances of false conviction eroding the integrity of justice. The unlawfully deprived of the right to a lawyer, in particular, are highly susceptible to forced confessions and low quality of evidence, which do not correspond to the moral and religious purity of Sharia. Where inequality determines the course of law, the death penalty stands to lose its entire ethical compass as well as the confidence of the people in the law because of loss of moral authority that the death sentences are not a representation of the Godly justice (Rahman, 1982). These inequalities are inconsistent with the Maqasid al-Shari‘ah goal of adl (justice) and human dignity that mandates that any legal ruling should promote fairness and justice. Another issue that has been persistent in preventing substantial reform is the lack of prolonged discussion between religious academics, lawyers, and human-rights activists. All of them have a tendency to act within their context theologians focusing on classical jurisprudence, judges focusing on procedural legality, and activists focusing on international standards. This kind of discrepancy of views is one of the reasons of stalemate in policies and barriers of a sufficient change. In order to defeat this proliferation, there is necessity to engage a shared interpretive effort, based on new ijtihad (independent reasoning). This kind of cooperation would provide a platform through which they can integrate the postulates of the traditional Islamic religion and the realities of modernity in a way that would ensure that they could ensure that the perception of fairness, goodwill, and moral accountability are renewed in the area of law (Kamali, 2019). This comprehensive discourse that will ultimately bring justice in Muslim societies to a fitting expression of wisdom of God (hikmah) and his mercy (rahmah) in terms of protection of human dignity and the attempts to seek the greater Sharia needs (Hamzah, 2020).

The Absence of Collaborative Dialogue:
The sole issue of efficient reform is that, a dialogue that is common cannot be reached between religious scholars, legal practitioners and human rights advocates (Qaradawi, 2006). Each camp tends to have its own peculiar regime: theologians think most about the classical writings; judges, most about the state process; and activists, most about the international norms a division of labor, which generates a divided perception of the situation and policy paralysis. It is a danger to the justice system being stuck and uninformed about the new human reality without a collective interpretation and modern ijtihad (independent reasoning) (Kamali, 2019). The trick lies in encouraging and developing this dialogue to ensure that the values of fairness, compassion and moral responsibility are reintroduced in practice once again that the principle of justice will demonstrate the wisdom of God and the human dignity. These contradictions indicate that there is a grave gap between the moral assumption of the Islamic law and the modern institutionalization. Although the Quran and the legacy of the prophet represent good disposition, fairness and defense of the weak individuals, the present-day law is usually predisposed by the socio-economic stratifying system which does not conform to the divine principles in the majority of the Muslim nations of leadership. The circumstance of being at the mercy of unjust trials is further enhanced by the poverty and marginalization as the poor have been deliberately marginalized and the rich can easily go around it through influence or wealth or political links. This kind of perversion is an abomination of the Shariah and ends up transforming what should be law of moral justice into force (Rahman, 1982). Besides that, gendered inequalities result in the further perversion of justice as well, namely, in the instances where the credibility, the chance to be represented, and sentencing consequences are influenced by a patriarchal norm. Such realities contribute to the impression of the fact that the human injustice has superseded the divine justice, which harms both the social authority and the religious one. The procedural equity i.e. fair representation, transparency and accountability as the element of the pursuit of the Maqasid al- Shari must be part of the reform of the Islamic law in the quest to restore their moral status. This would be tantamount to moral character of Islam in which justice would not be given to the privileged few but to the benefit of the society at large in supporting moral imperative of ensuring life, dignity and moral order (Ali, 2000).
[bookmark: _Toc211345121]
Conclusion: 
The issue of the truth of faith slipping into the human rights argument of the modern world is, nevertheless, a challenging moral, legal and theological question, the question on whether the death penalty of the Muslim societies. Based on the Human Rights Theoretical Framework, this paper has dealt with the perception that the death penalty should be rethought with a perspective that promotes both right to life and human dignity, which are both the primary focus of Islamic and international ethics. Though Islam authorizes capital punishment, but under very strict reasons, its current application in reality contrasts with the ideals of mercy and justice and due process as specified in the Quran. Weak evidentiary standards, political influence and social inequality have further undermined the moral basis of justice and turned a divinely directed principle into an instrument of state power. The paper combines the maqasid al-shariah (the higher aims of Islamic law) with the human rights paradigm to show that faith and universal ethics can concur in relation to the direction of law reform. The two theories concentrate on preservation of life, justice and compassion as the essence of righteous punishment. Hence, a fresh understanding of the death penalty in the form of these combined ideas provides a possibility of a more human and ethically balanced justice system. This would not only revise the spiritual purity of Sharia but would also bring it in tandem with the international human rights standards- so that the justice in Muslim societies is not only divinely inspired, but also humanistic.
[bookmark: _Toc211345122]
Recommendations:
[bookmark: _Toc211345123]Reinterpretation of the Ethics of Capital Punishment via Ijtihad:
The scholars of religion, jurists, and human rights activists must join a contemporary ijtihad in order to redefine the capital punishment in accordance with the Sharia aims of justice, mercy, and life protection. 
[bookmark: _Toc211345124]
Gradual Moratoriums:
 Governments in Muslim majority states ought to think about temporary moratoriums or execution restriction so that they can buy time to fix their laws and review them.
[bookmark: _Toc211345125]
Education and Enlightenment: 
The institutions of judicial and religious training must be sensitized to implement the ethics of maqasid al-shari as a way of enhancing compassion and accountability in sentencing decisions.
[bookmark: _Toc211345126] 
International Cooperation:
There should be positive interaction between the Islamic legal systems and the international human rights organization to promote transparency, due process and understanding. 
All these reforms are geared towards balancing the faith with the law; in other words, to ensure that the death penalty would indeed be a service to justice, as opposed to being a mockery of it.
[bookmark: _Toc211345127]
Limitations:
The research is mainly based on the qualitative aspect of the problem and utilizes secondary sources, but uses no primary or field empirical data. 
Lack of case studies and interviews restrains knowledge on actual practice and experience of capital punishment in the Muslim societies.
The interest in the countries chosen, as well as the emphasis, limits and is not wholly reflective of the plurality of the Islam interpretation of the law in various areas.
Future studies ought to embrace empirical and comparative research design to come up with a deeper perception of the social, legal, and human issues of death penalty in Islamic settings.
[bookmark: _Toc211345128]
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